ICGA Statement on Inclusion of Women in Masajid
In the name of Allah Most Compassionate Most Merciful
October 1, 2017
ICGA Imams and board of trustees have carefully studied “ISNA’s Statement on Inclusion of Women in
Masajid,” dated September 4, 2015, and voice our strong commitment to the principles and values
outlined in their statement. We strongly encourage everyone to study ISNA’s statement in its entirety to
better understand both its letter and spirit. Once ICGA board has completed its review and
implementation plan, it will submit proposals to the community for feedback and comments. Final
decision on space configuration and layout will be made by respective Imams of Masjid Khadija and
Nueces Masjid. We are also working with ISNA to hold a community workshop on this topic in
November Insha-Allah. Please stay tuned for more details.
ICGA has never excluded sisters in its programs and governance and continuously makes efforts to
improve its engagement with all members in our community. The board has fully supported
participation of sisters currently serving on Nueces Masjid EC and APA School Board. We are in the
process of establishing an executive committee for Masjid Khadija which will be open for both sisters
and brothers. Our events and programs at both Masjid Khadija and Nueces Masjid are open to sisters
without any barrier to the speaker or the Imam. But we fully realize that more work needs to be done
and ICGA will continue to engage all segments of the community as we move ahead with the
implementation of ISNA’s initiative.
The defining principles underlying this call is Allah SWT’s description of a Masjid and the ideal
relationship of men and women in the Muslim community:


“The believing men and the believing women are awliya’ (supporters, helpers, protectors,
patrons) of one another. They bid virtue and forbid vice, and establish Salāh and pay Zakāh and
obey Allah and His Messenger. Those are the ones whom Allah will bless with mercy. Surely,
Allah is Powerful, Wise.” (9:71)



“The masajid of Allah shall be visited and maintained by those who believe in Allah and the Last
Day, establish regular prayers, and practice regular charity, and fear none except Allah. It is
they who are expected to be on true guidance.” (9:18)



“From the people that will be granted shade under Allah’s (SWT) throne on a day where there
will be no shade but His, is someone whose heart is attached to the Masjid.” (agreed upon
Hadith, narrated by al-Bukhari, no. 620; Muslim, no. 1712; and others)

ICGA has established its core value, vision, and mission based on our strategic plans and feedback from
community members. They reflect our commitment to serving Allah SWT and our community to
improve ourselves as individuals and as a group. These values reflect our agreement with ISNA’s
statement.

ICGA Vision Statement
To become an exemplary and unifying Islamic organization for the Greater Austin area in accordance
with the Qur’an and the Sunnah
Mission Statement
To seek the pleasure of Allah SWT by promoting the values and teachings of Islam, by facilitating and
providing religious and educational programs for the community, by developing outreach programs
and by fostering good relations with other Muslim organizations, other faith-based communities, and
civic and service organizations
Our Core Values
 We are continuously guided by the Quran, the authentic Sunnah of Prophet Muhammad,
peace be upon him, and the traditions of Ahl-e-Sunnah-wal-Jama'at in all aspects of our
activities and services.
 We strive to serve Allah SWT by realizing the Prophetic model of Masjid as a sacred place
of worship and center of community development.
 We identify as Muslims and not as a particular ethnic group, race, color, or tribe. We cherish
our diversity and do not practice any exclusionary activities in the center.
 We promote Islamic morals and character in the most pleasing manner, and without any
compulsion. Our role is to teach, remind, encourage, and not to compel or judge.
 We strive to help our members and community practice best of Islamic behavior and help
them develop a strong American Muslim identity.
 We enjoy those aspects of our nation’s culture that do not conflict with Islamic values, and
avoid those which do.
 We are committed to constructively engaging in our country’s religious, civic, economic,
social, and overall betterment.
 Our facilities and activities are welcoming to women, minorities, and people of all faiths.
 Men and women are equally encouraged to participate in center activities and equally
responsible for their efforts.
 Women should have prayer space in the main Musalla without visual or auditory barriers to
the Imam.
 Women should have private space in the main Musalla for prayers and reflection.
 Women should participate in the center decision-making process.
 We respect and honor our imams and scholars as custodians of Islamic knowledge. We look
to them to guide us and empower them to make decisions in matters of Aqeedah and Fiqh.
 The leaders of the center are custodians and servants of the House of Allah SWT and as such
welcome and honor anyone who enters it as His guest.

Etiquette of Masjid
We also recognize that the masjid has an extra degree of sanctity attached to it as compared to spaces
outside the masjid. Thus an open-barrier policy inside the masjid does not mean men and women can
freely mix and talk to each other unnecessarily, or laugh among themselves before or after the prayer,
nor should men and women talk loudly as to disturb those who want to offer their optional prayers.

The Prophet salla Allah alaih wa sallam said:
 ليس هلل فيهم حاجة فال تجالسوهم، يأتي على الناس زمان يتحلقون في مساجدهم وليس همتهم إال الدنيا
A time will come upon the people when they will form circles in the masjid and their purpose will be
nothing but the material things. Allah has no need for them so do not sit with them. (Hakim)
 أي اختالطها والمنازعة: قال النووي. وإياكم وهيشات األسواق... :روى مسلم في صحيحه عن النبي صلى هللا عليه وسلم قال
هـ.ا.والخصومات وارتفاع األصوات واللغط والفتن.
Beware of the ways of the marketplaces (while in the masjid). Imam Nawwawi explains that this refers
to the intermingling, argumentation, the raising of voices and corruption that happens in the
marketplaces. (Muslim)
The Quran also emphasizes the etiquettes of male to female conduct:
َّ َّوجهُ ْم ۚ َٰ َذلِ َك أَ ْز َك َٰى لَهُ ْم ۗ إِن
24:30 - َصنَعُون
ْ َهللاَ َخبِي ٌر بِ َما ي
َ صا ِر ِه ْم َويَ ْحفَظُوا ف ُ ُر
َ ضوا ِمنْ أ َ ْب
ُّ ُقُل لِّلْ ُمؤْ ِمنِينَ يَغ
Tell the believing men to lower some of their gazes and guard their private parts. That is purer for them.
Indeed, Allah is well-acquainted with what they do.
ْ َصا ِر ِهنَّ َويَ ْحف
ض ِربْنَ ِب ُخ ُم ِر ِهنَّ َع َلىَٰ ُجيُو ِب ِه َّن َو َال
ْ َوجهُ َّن َو َال يُ ْب ِدينَ ِزينَتَهُنَّ إِ َّال َما ظَ َه َر ِمنْ َها َو ْلي
ْ ض
َ ظنَ فُ ُر
َ ْضنَ ِمنْ أَب
ُ ت يَ ْغ
ِ َوقُل لِّ ْل ُمؤْ ِمنَا
َيُ ْب ِدينَ ِزينَتَهُنَّ إِ َّال لِبُعُولَتِ ِهنَّ أ َ ْو آبَائِ ِهنَّ أَ ْو آبَا ِء بُعُولَتِ ِهنَّ أ َ ْو أ َ ْبنَائِ ِهنَّ أَ ْو أ َ ْبنَا ِء بُعُولَتِ ِه َّن أ َ ْو إِ ْخ َوانِ ِهنَّ أ َ ْو بَنِي إِ ْخ َوانِ ِهنَّ أَ ْو بَنِي أَ َخ َواتِ ِهنَّ أ ْو
ْ َاْل ْربَةِ ِمنَ ال ِّر َجا ِل أ َ ِو الطِّ ْف ِل الَّ ِذينَ لَ ْم ي
َ َسائِ ِهنَّ أَ ْو َما َملَ َكتْ أ َ ْي َمانُهُ َّن أَ ِو التَّا ِب ِعين
َض ِربْن
َ ظ َه ُروا
ْ َسا ِء َو َال ي
َ ِّت الن
ِ علَ َٰى ع َْو َرا
َ ِن
ِ ْ غ ْي ِر أُولِي
َِّ ِبأ َ ْر ُجلِ ِهنَّ لِيُ ْعلَ َم َما يُ ْخ ِفينَ ِمن ِزينَ ِت ِه َّن ۚ َوت ُوبُوا إِلَى
24:31 - َهللا َج ِمي ًعا أَ ُّيهَ الْ ُمؤْ ِمنُونَ لَ َعلَّ ُك ْم تُفْ ِل ُحون
And tell the believing women to lower some of their vision and guard their private parts and not expose
their adornment except that which [necessarily] appears thereof…
Based on the above, we highly recommend that while in the main masjid, men should pray in their
designated places and women should pray in their designated places.
There should be no intermingling between the sexes while in the main masjid before or after the prayer.
If there is a need to discuss something with a mahram, both should exit the main masjid area and discuss
whatever needs to be discussed outside the main Masjid.
If there is a need to speak to a non-mahram, a healthy distance and professionalism must be adopted
while speaking outside the main Masjid.
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ISNA Statement on the Inclusion of Women in Masjids
In the name of Allah Most Compassionate Most Merciful
September 4, 2015
We, the undersigned Muslim scholars, leaders, organizations and concerned Muslims, voice our strong
commitment to uphold and realize the Prophetic ideal of masjids being open and inclusive of women.
Striving to realize the Prophetic model, we call upon all masjids to ensure that (1) women are welcomed
as an integral part of masjids and encouraged to attend, (2) women have a prayer space in the
main musalla which is behind the lines of men but not behind a full barrier that disconnects women from
the main musalla and prevents them from seeing the imam; and (3) women actively participate in the
decision-making process of the masjid, best realized by having women on the governing bodies of
masjids.
The defining principle underlying this call is Allah’s description of the ideal relationship of men and
women in the Muslim community:
The believing men and the believing women are awliya’ (supporters, helpers, protectors, patrons) of one
another: they (both) enjoin what is known to be good and forbid what is known to be bad; they establish
salah and pay zakah; and they obey Allah and His Messenger. These are the ones on whom Allah will
bestow mercy—indeed Allah is exalted in power, wise (9:71).
This verse clearly sets the general principle that believing men and women support one another in the
great mission of Islam—striving for good, opposing evil, and establishing the pillars of salah and zakah.
Thus Muslim men and women are partners in establishing the faithful Muslim community—both are
needed, both are essential. There are also many other Qur’anic verses (e.g. 9:18, 7:31) which establish
the general principle that it is the believing Muslims—men and women—who maintain and frequent the
masjids.[1]
1. Masjids should be Welcoming to Women
The active presence of women in the masjid during the time of the Prophet Muhammad (P) is clearly
evidenced in numerous hadith. Hadith confirm that in the Prophet’s masjid women prayed salah
regularly, [2] attended Jum’ah Prayer, [3] made optional prayer nawafil), [4] did i’tikaf in the masjid
during Ramadan, [5] and met in the masjid. [6] The Prophet demonstrated the welcoming nature of his
masjid, for example, by shortening prayers when children started crying. [7] To help facilitate a healthy
environment and avoid fitnah (temptation), the Messenger of Allah instructed both men and women to
dress properly, lower their gaze and guard their modesty. Women received an additional instruction not
to wear perfume when attending the masjid.[8]
The general guideline was set by Prophet Muhammad (P) when he ordered that women be allowed to

freely attend the masjid: “If the wife of anyone of you asks permission to attend the masjid, he should
not prevent her.”[9] When Ibn Umar’s son, Bilal, responded to this hadith by saying “We will prevent
them,” Ibn Umar harshly reprimanded his son for the audacity of opposing the explicit instruction of the
Prophet.[10]
Thus we call on all our masjids to be welcoming to women—such that their experience at the masjid be
uplifting and not demeaning. To realize the ideal of being welcoming to women, masjids should (a)
ensure that women’s accommodations are comfortable, clean and well-lit; (b) support and facilitate
women’s activities and groups; and (c) proclaim clearly on the minbar and by other means that women
are an integral part of the masjid.
The hadith that “the best prayer of a woman is in her house,” [11] cannot be taken as a general
guideline, because the great female companions, including the Prophet’s wives, prayed in the Prophet’s
masjid. If the hadith was supposed to apply to all women, the wives of the Prophet and the female
companions would not have gone to the masjid. The best understanding of this hadith, therefore, is that
an allowance exists for some women to pray at home depending on their circumstances (such as Umm
Humaid who was instructed to pray in her home)[12], but it cannot be interpreted as a ruling for all
women at all times.
In the same vein, Sayyidah Aishah’s remarks that “had the Prophet known what women were
innovating, he would have forbidden them from attending the masjid,” [13] cannot be taken as a general
guideline, altering the Prophet’s practice of including women in the masjid, because speculation of what
the Prophet might have intended cannot be used as a proof. [14] Sayyidah Aishah in fact did not
explicitly say, women should be prevented from attending the masjid, and it is known that the RightlyGuided Caliphs did not prevent women, and that women continued to attend the masjid during the time
of the Rightly-Guided Caliphs. This hadith in fact confirms the general principle that women are
allowed to attend the masjid as long as they fulfill the instructions of dressing properly and avoiding
perfume.
The underlying concern in these hadith and the opinion of many scholars is the avoidance
of fitnah (temptation). However, in the American context, where society in many cases pulls Muslims
away from Islam and where women and men have many choices of where to go and how to spend their
time, the best choice to avoid fitnah for everyone is to spend more time in the masjid where they will
hopefully become better Muslims and lend a hand to growing the Muslim community. When masjids
provide women full access to prayers, activities and the decision-making process, the entire community
will ultimately benefit.
2. Women Should Have Prayer Space in the Main Musalla without Barriers
The masjid of Prophet Muhammad (P) and the masjids during the time of the Four Rightly-Guided
Caliphs did not have a barrier separating men and women. Men prayed in the front lines, children in the
middle, and women behind the children. All the schools of Islamic Law, Sunni and Shi’ah, agree on this
point. So why should we adopt any other ideal? When women are in the main musalla, they are naturally
more attentive, more engaged and thus better able to fulfill their function as awliya’—supporters and
contributors to establishing the Muslim community.
Some Muslims argue that the barrier is necessary to guard gainst fitnah (temptation). However the
Prophet never stated that a women’s presence in the mosque in and of itself is a source of fitnah. The
instruction to men to avoid fitna is to lower their gaze; not to put a physical barrier that blocks women
from the main musalla. The benefit in the rule of having women engaged in the masjid outweighed some
hypothetical possibility of fitnah.

We call upon masjids to ensure that women have access to the main musalla to perform salah, listen to
the Jum’ah khutbah or attend and participate in lectures or discussions. This should be in addition to any
separate area that currently exists for women. Recognizing that the architecture of some masjids may
make it difficult to find a barrier-free space for women in the main musalla, especially for Jum’ah,
masjids still have the duty to find a solution to realize the sunnah of including women in the
main musalla.
3. Women Should Participate in the Masjid Decision-Making Process
Allah gave the general command to the Prophet and the Muslims to conduct their affairs by shura, and
necessarily shura includes women. [15] Being partners in establishing Islam, the voice of women must
be present in the deliberations of the Muslim community. The Prophet did not have a formal shura
process, but he did set the example of consulting with all segments of the Muslim community, including
women. Masjids in North America, however, do have formal decision-making mechanisms, and it is,
therefore, incumbent that women participate in all processes of formal shura, including serving on the
governing bodies of masjids. Also from an American legal standpoint and a best practice perspective,
masjid boards should be representative and gender inclusive. In addition masjids are encouraged to
create positions of official authority and influence for women, whereby the community at large can
benefit from their talents, expertise, moral example and experience.
We call upon all Muslims—in particular masjids—to sign this statement and then work to make our
masjids more inclusive of women. Please sign onto this Statement by going to:
http://www.isna.net/isna-statement.html
This statement was initially prepared by ISNA’s Task Force for Women-Friendly Masjids (a part of
ISNA’s Masjid Development Committee), and then modified with the input of the Fiqh Council of North
America and many other Islamic scholars.
Endorsed by the following:
ISNA’s Task Force for Women-Friendly Masjids
Atiya Aftab, Aisha Al-Adawiya, Ihsan Bagby, Hind Makki,
Sarah Sayeed (Chair)
Fiqh Council of North America
Dr. Muzammil Siddiqi, Chairman
Dr. Zainab Alwani, Vice Chairman
Dr. Zulfiqar Ali Shah, Executive Director
Dr. Mohamad A. El Sheikh
Dr. Jamal Badawi
Shaikh Abdool Rahman Khan
Shaikh Muhammad Nur Abdullah
Dr. Deina Abdelkader

Dr. Muneer Fareed
Imam Yahya Hendi
Dr. Yusuf Z. Kavakci
Dr. Muhammad Qatanani
Imam Hassan Qazwini
Dr. Ali Suleiman Ali
Dr. Muddassir H. Siddiqui
Dr. Ihsan Bagby

Initial List of Scholars of Islam Who Have Endorsed this Statement (in alphabetical order)
Tamara Gray
Feryal Salem
Abdullah Ali Hamid
Omar Shahin
Sherman Jackson
Zaid Shakir
Mohamed Magid
Omar Suleiman
Ingrid Mattson
Jihad Turk
Yasir Qadhi
Asifa Quraishi-Landes
Suhaib Webb
Reima Yosif

[1] 9:18 “The masjids of Allah are frequented and maintained by such as believe in Allah and the Last
Day, establish salah and pay zakah, and fear none but Allah.” 7:31 “O Children of Adam wear your
beautiful apparel at every masjid.”
[2] Al-Bukhari and Muslim. “Allow the women to attend the masjid at night.” Ibn Hajar in Fath alBari commented: “His statement at night is an indication that they did not prevent them during the
daytime” (2:67). Imam Ali stated that women used to pray with the Prophet, and they used to be told not
to lift their heads until after the men (Wasa'il al-Shiah, vol. 8, p. 343, hadith 10855).
For a Shia reference for the hadith about the Prophet shortening his prayer when he heard a child
crying: Wasa'il al-Shiah, vol. 8, p. 421, hadith 11068). The Shia hadith the Prophet shortened the prayer
"... so his mother can go to him.”
[3] Muslim. “Umm Hisham said that ‘I learned Surah Qaf only from the tongue of the Messenger of
Allah (saws) who recited it every Jum’ah from the minbar when he addressed the people.’”
[4] Al-Bukhari and Muslim. “Anas said, the Messenger of Allah (saws) entered the masjid and there was
a rope tied to two columns. He said, ‘What is this?’ They said, ‘It belongs to Zainab. She offers salah
and when she feels tired or weary, she holds on to it….’”
[5] Al-Bukhari and Muslim. “Hafsah asked permission of Aishah to pitch a tent for her [for i’tikaf] and
she allowed her and she pitched her tent. When Zainab bint Jahsh saw it, she pitched another tent…’”
[6] Al-Tirmidhi who said the hadith is hasan. “Asma bint Yazid narrated that the Messenger of Allah
(saws) passed through the masjid one day, and a group of women were sitting, and he waved his hand
giving salam.”
[7] Al-Bukhari and Muslim. “Anas narrated ‘I never offered salah behind any Imam with a more brief
yet complete salah than the Prophet. And if he heard the crying of a child he used to shorten the prayer
so his mother would not be tried.” A similar hadith in Wasa'il al-Shiah, vol. 8, p. 421, hadith 11068
states that the the Prophet shortened his prayer when he heard a child crying so his mother can go to
him.
[8] Muslim. “Do not prevent the female servants of Allah from the masjids of Allah, but they should not
go out perfumed.”
[9] Al-Bukhari and Muslim.
[10] Muslim.
[11] Abu Dawud, al-Tirmidhi and Ahmad.
[12] Ahmad and Ibn Khuzaimah. “Umm Humaid, the wife of Abu Humaid as-Sa’idi, came to the
Prophet (saws) and said, ‘O Messenger of Allah, indeed, I love making salah with you.’ He said, ‘I
know that you love making salah with me, but making salah in your bedroom is better that making salah
in your living room; and making salah in your living room is better for you than making salah in your
courtyard; and making salah in your courtyard is better for you than making salah in your people’s
masjid; and making salah in your people’s masjid is better for you than making salah in my masjid.’ So
she ordered that a masjid be built for her in the furthest and darkest part of her room. And she prayed in
it until she met Allah.”
[13] Al-Bukhari and Muslim.
[14] Al-Shawkani, Nail al-Awtar, “She [Aishah] said this [report] based on speculation when she said,
‘had he seen he would prevent women’ but he did not see and did not prevent [women from the masjid].
Her speculation is not a proof (hujjah) [for changing the ruling].” v. 3, p. 150. See also Ibn Hazm’s
arguments in his Al-Mahalla, 2:167-176.
[15] 3:159 “Do shura with them in regards to affairs.” 42:38 “Their affairs are conducted by shura
amongst themselves.”

